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The Focus of Blowing the Shofar from the Narrow End to the Wide End:
“MY aran Ay 1Y AnRAY Axnt

As we prepare for the upcoming Rosh HaShanah 5775, it
is essential to praise, glorify, bless, sanctify and express our
gratitude to Hashem. Blessed is He that gave us life, sustained
us and allowed us to reach this very day—to live one more year
in Olam HaZeh, in HKB”H’s protective shadow, with His holy
Torah. This notion is expressed by our blessed sages as follows
(Avos 4, 17): »r 9on mm obipa maat pawyn 21wns nnR ayw e
“xam g1yn—one hour of teshuvah and good deeds in Olam
HaZeh is preferable to all of one’s life in Olam HaBa.

With praise and gratitude for the past year, we present
our entreaty to the Almighty above that the new year, which
approaches auspiciously, shall be a year of light, a year of
berachah, a year of happiness, a year of salvation, a wonderful
and blessed year. It should be a year in which Hashem wants us
to succeed in our Torah-study and service of Hashem, to educate
our children and grandchildren in the ways of the Torah and
yirah. We pray that we are allowed to do so with healthy bodies
and healthy minds for many good days and years to come. May
the request of David HaMelech, Yisrael’s sweet psalmist, be
fulfilled (Tehillim 27, 4): nea2  naw ,wpas oK ‘'n ARE nYRY nnR”
“93om13 apabl ' ayaa nny n o s 't—one thing have I asked
of the Hashem, only this will I seek: my peaceful sojourn in
the house of Hashem all the days of my life, to behold the
glory of Hashem’s ways and to seek deep understanding in
His sanctuary.

In honor of the upcoming Rosh HaShanabh, it is fitting that we
begin the first essay of the new year, with Hashem’s berachah,
by examining the unique mitzvah of blowing the shofar—*“tekias
shofar” Concerning this mitzvah, the Torah states (Bamidbar
29, 1): naxbn Yo oY e WP RApn Wiy TNe yhawn wrinat
“@a% o fp1an 01 wyn XY 11ay—in the seventh month, on the
first day of the month, there shall be a holy convocation

for you; you shall do no work of labor; it shall be a day of
shofar-sounding for you. As to the reason underlying the
mitzvah of “tekias shofar,” we have learned the following in
the Gemara (R.H. 16a): =ax % 9w =1a1mws pypin nnb mas 121 ns”
,BITMAR 13 PR NTUPY ooY IOIRY 210 %R Bw amwwa waab wen nfapn
“a19'7 manxy onTEY 19985 059y 1K nyyni—Rabbi Abahu said: Why
do we blow the shofar of aram? Because HKB”H said, “Blow
before Me the shofar of a ram, so that I will recall on your
behalf the ‘akeidah’ of Yitzchak, the son of Avraham; and
I will consider it as if you bound yourselves before Me.”

This poses a somewhat obvious question. Wouldn't it have
been more fitting to recall the “akeidah” by performing one of
the many tasks Avraham performed in the process of binding
Yitzchak, his son? As the passuk depicts, he built a mizbeiach,
he arranged wood, he bound Yitzchak with rope, and he took
the knife (Bereishis 22, 9): mazym nx 719y namn nk oax ow 137"
17 NN BN YW By Yynn natn by 1mN ot 13 pres nR Mgy
“113 NR vIMYY nbsxnan R npr—Avraham built the mizbeiach
there, and arranged the wood; he bound Yitzchak, his
son, and he placed him on the mizbeiach atop the wood.
Avraham stretched out his hand, and took the knife to
slaughter his son.

So, in truth, why did Hashem choose to recall the ordeal of
“Akeidas Yitzchak” specifically by means of the shofar fashioned
from a ram’s horn? As we know from the text, Avraham
sacrificed a ram in place of his son after a malach descended
from the heavens and warned him (ibid. 12): %X 77 n>wn 58"
“rtiRn 19 wyn X1 1yin—do not send forth your hand at the
lad nor do anything to him. In fact, the shofar reminds us
of how HKB”H prevented Avraham from sacrificing Yitzchak,
not of how Avraham bound Yitzchak on top of the mizbeiach.

Furthermore, if the main point of the shofar is to invoke the
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memory of “Akeidas Yitzchak,” why did HKB”H command us to
blow the shofar and produce various sounds?

Blowing from the Narrow End
to Produce a Sound from the Wide End

Let us begin our investigation by introducing the
pronouncement of the “michaber” (author) in the Shulchan
Aruch (0.C. 590, 9): “xx» XY ag1wn Yw aman 1x2 ypn’—if one blew
from the wide end of the shofar, it is invalid. The Beis Yosef
explains that this halachic decree comes from the teachings
of the Ran (R.H. 27b), who writes in the name of the Talmud
Yerushalmi: (m-rp mo9man) Koo 200 XanT ,RY° RY aman Tea yen”
“rv snxap axnn . Here he provides a passuk which alludes to
this halachah (Tehillim 118, 5): “m» »nxap 7xnn "—from the

narrow straits did I call upon G-d (7).

This is also the source for what the Arizal writes in Shaar
HaKavanos (R.H. Drush 7): x5 1mxpa amwn 122v3 12190 95 0K
ARPT OIPA RIT XA DIPR T IR 18R 1 T1es ,nun anat abyny aep
“ston N1t anan oIpRt,ypInn Yw vaa pnan—afterwards, he should
consider the shofar itself; it is narrow above and wide below,
consistent with the passuk: “From the narrow straits did I
call upon G-d”; the narrow side is the side the blower places
in his mouth; the wide side is below. This is also the source of
the “minhag” to recite the passuk “axnit 1" before the shofar-
blowing, as described in Mishnas Chassidim (R.H. 3, 2): =nx
R ,717 2naR3 1y 1w T ax oipan 1o X1, ARTE ANnn 1 pioa
“armmn oipn 1o—the first half of the passuk—“From the narrow
straits did I call upon G-d”--alludes to the narrow end of the
shofar; while the second half of the passuk—“G-d answered
me in the wide expanse”--alludes to the wide end.

We find an incredible allusion to this fact in the teachings
of the Bris Kehunas Olam. The two ends of the shofar—the
narrow end where the voice enters and the wide end where the
sound emerges—are alluded to in the passuk: »nxap axnn Mm”
“m“> amana sy 1. If we take the numerical values of the two
words in the passuk alluding to the two ends of the shofar--
7“¢n and 2“mn, they add up to the numerical value of the word
7“aw (shofar without the letter “vav”). The path of the sound
travelling from the narrow end to the wide end is represented

by the letter “vav”--completing the word 2“amw.

With this introduction, let us now explore the practical
significance of this practice. Why do we blow the shofar in
such a way that the sound enters from the narrow end and exits
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from the wide end—alluding to the passuk: 1 *nxap agnn m”
“s» amanz »np? Additionally, let us endeavor to explain why the
name of G-d--n"»—appears twice in this passuk. Itappears once
in relation to the narrow end--“g° snXap 1¥nn m“—and once in
relation to the wide end--“a* amana »ap“. What does this signify
with regards to the blowing of the shofar on Rosh HaShanah?

HKB”H Chooses the Remnants of Our Tefilos

Iwouldliketo proposeanexplanationbased onafundamental
concept learned from the great Rabbi Uri of Strelisk, zy”a, and
Rabbi Bunem of Peshischa, zy”a. They both address the formula
instituted by the Anshei Kenesses HaGedolah (the members of
the Great Assembly) in the berachah of Yishtabach: w2 aman”
“mnr. There is an apparent redundancy in this phrase. A “shir”
and a “zimrah” are one and the same. So, why do we state that
HKB”H chooses “rant »wa”?

They explain the matter as follows. After a G-d-fearing
Jew has finished praying—offering his songs and praises to
HKB”H—he pauses to reflect. Perhaps, G-d forbid, his Tefilos to
the King of the Universe were lacking. Hence, he wishes with all
his heart that he could pray to HKB”H all over again—this time
reciting his songs and praises more perfectly. These desires
and yearnings issued from a contrite heart are dearer and more
valued to HKB”H than the actual songs and praises recited. For,
atthis point, the person has no further recourse; he is remorseful

and heartbroken for his failure to pray adequately.

Now, there is a well-known maxim in the Gemara (Kiddushin
40a): ‘“mwynb manen 2w nswnn’—He associates a good
thought with an actual deed. Thus, if a person has these
sincere thoughts of remorse, HKB”H views it as if he actually
recited the songs and praises in the ideal manner. This then
“manr »ws aman”. The
word “mw”, which means “songs of,” is related to the word

is the interpretation of the phrase:

“@»1"w”, meaning remnants. In other words, HKB”H chooses the
remnants of our songs and praises—those parts that were not
actually expressed by Yisrael in their prayers but were longed
for after the completion of their prayers—wishing that they had
prayed more sincerely. This completes their explanation.

Upon further reflection, this, in fact, is the root of the
mitzvah of teshuvah. Say a person fell into the yetzer hara’s
trap, chas v’shalom, and failed to perform one of the 248
mitzvos aseh. Subsequently, he reflects back on his failure and
omission; and in his state of remorse, he wishes that he could
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perform the mitzvah that he neglected. As we have learned,
HKB”H associates his sincere, good thought with the actual
deed and considers it retroactively as if he had in fact fulfilled
the mitzvah properly.

The same applies to a mitzvas lo ta’aseh--where a person
actively transgressed and performed an act that was prohibited,
chas v’'shalom. We have learned in the Gemara (Kiddushin
39b): “rtim mwiys "dW Y meanm avay A3y KV aw'—if a person
abstains from committing an aveirah, he is rewarded as
if he actually performed a mitzvah. By transgressing, he
failed to fulfill this particular mitzvas lo ta’aseh. Therefore,
by regretting his transgression sincerely with all his heart and
longing that he had withstood the influence of his yetzer, HKB"H
will take into account his good intention. It will be regarded as
if he did indeed overcome his yetzer and he will be rewarded as
if he actually observed the mitzvah.

In the Ordeal of the Akeidah Avraham Established
This Precedent for All Future Generations

Let us suggest that this vital principle of “manr »wa aman”
was established by Avraham Avinu for all future generations of
Yisrael at the time of “Akeidas Yitzchak.” For, although Avraham
did not actually sacrifice Yitzchak, HKB”H considered it as if
he did. Ever since the “akeidah,” HKB”H prefers and chooses
the leftovers, the “shirayim”—the sincere remorse—of a Jew’s
Tefilos and mitzvos that were performed inadequately over the
Tefilos and mitzvos themselves.

HKB”H sent
First
the malach comes to admonish Avraham not to “shecht”
Yitzchak, as it is written (Bereishis 22, 11): 'n Ix%n 199x X297
Ayan UR 7T mwn YR 91RReT I TR BNaR QAR nRY Dt n
NIR 713 AR NSWR K1 AR DPYR KD 00 Ny Ry 05, nnIRn 1Y wyn YR
“aaan 11rm—and a malach of Hashem called to him from
heaven, and said, “Avraham! Avraham!” And he said,
“Here I am.” And he said, “Do not send forth your hand
at the lad nor do anything to him for now I know that
you are G-d-fearing, and you have not withheld your son,
your only one, from Me.”

Let us revisit the ordeal of the “akeidah.”
Avraham a malach from above on two occasions.

Subsequently, it is written (ibid. 13): X921 122°y nKR @aR KW
nrn ey 1y YIRT AR M1 RN T901,192793 7202 TN R DN
“1a—and Avraham raised his eyes and saw—and behold,
a ram!—afterwards, caught in the thicket by its horns; so
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Avraham went and took the ram and brought it up as an
offering instead of his son. After sacrificing the ram, HKB”"H
sends a malach to Avraham once again (ibid. 15): &% xap»”
DMWY WK Y0 05 i RIND UNYaWD U3 AN DY 1A NNY BnaER YR N
NN 378 713777 7973K 772 7D TN AR A3 DR NOWR KY1 1R 1a7n AR
“@ant naw Sy qwR o1 oonawn 220195 9y1r—the malach of Hashem
called to Avraham a second time from heaven. And he said,
“By Myself I swear—the word of Hashem—that because you
have done this thing, and have not withheld your son, your
only one, that I shall surely bless you and surely increase
your offspring like the stars of the heavens and like the
sand on the seashore.”

This sequence deserves further explanation. Why, on the
first mission, didn’t the malach bestow upon Avraham all of the
berachos that were bestowed upon him on the second mission?
Additionally, on the first mission the malach says: “For now I
know that you are G-d-fearing, and you have not withheld
your son, your only one, from Me.” He omits the words:
“because you have done this thing,” which are added on the

second mission.

By Sacrificing the Ram Avraham
Reveals His True Intentions

We can explain the matter based on Rashi’s commentary
(ibid. 12), which is based on the Midrash (B.R. 56, 7): mwnbx”
RONINT [93M 13 PR INDY ANR2 A 19 BR [BraR] 1Y anR oy 1
“@1m 12 wyn YR IR 1Y wyn YR 1Y 9nR 07 vyn umn—do not send
forth your hand—to slaughter. Avraham said to Hashem,
“If so, I have come here for no reason. I will make a wound
in him and extract from him a bit of blood.” Hashem said
to him, “Do not do anything to him,”—do not put a blemish
in him. We see from here just how much Avraham yearned to
sacrifice Yitzchak to Hashem.

Now, it is true that HKB”H associates a sincere, good thought
with an actual deed. Nevertheless, since Avraham was the first
one to establish this principle for all of Yisrael, his case required
a clear-cut demonstration that his intentions were truly sincere.
These true intentions were only revealed after he took the ram
and actually sacrificed it in place of Yitzchak—as it is written:
123 NN Ay by BN NN np--so Avraham went and took the
ram and brought it up as an offering instead of his son.

Rashi comments, based on the Midrash (B.R. 56, 9): ;113 nrn”
a71ay o by 13 nnn e, mivs Rapnn qon KXY A by 2100w anNn
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199R3 7133 MIWY RO 1PIRD 1T RITNW 1187 0710, 10IN1 Hhann o e ey
“IUT WP 0PI R IYIRD ,0WATA 223 1IR3, PINT 1T 19RD 0y "1n—
Once it is written: n%wY wvy+, the passuk lacks nothing.
So why was it necessary to state 113 nnn? Concerning each
avodah that Avraham performed, he would pray and say,
“May it be Your will that this should be as if it were done to
my son; as if my son were slaughtered, as if his blood were
sprinkled, as if my son were stripped of his hide, as if he
were set smoking and became ashes.”

This explains very nicely why only on the second mission,
after Avraham sacrificed the ram in place of Yitzchak, did the
malach add the following: nx nawn KXY1 a1 9570 AR NWY WK 1P 90"

“17°m> nX 713--because you have done this thing, and have not

withheld your son, your only one. For, by sacrificing the ram

instead of Yitzchak, and for praying that each and every step
of the sacrificial process should be considered as if it had been
performed on Yitzchak, his true intentions were revealed: n»wy”
“rmrm 137 nR—it was as if he had actually sacrificed Yitzchak.

Thus, Avraham paved the way for all of Yisrael. For them,
as well, HKB”H would associate their good intentions with an
actual deed, even though they did not actually perform any
such deed. By actually sacrificing the ram, Avraham inculcated
this matter into the nature and being of every single Jew. Even
when they are unable to fulfill a mitzvah in actuality, in their
thoughts, they long to fulfill the mitzvah; so that HKB”"H will
associate their sincere thoughts with the actual performance of
the mitzvah.

This then is the interpretation of the berachah bestowed
upon Avraham by the malach on the second mission: =wx 1y> 5"
“rri1 737 nR nwy—due to your sincere, good intentions, which
HKB”H associated with the actual performance of the deed; X%1"
DYRWR "22122 YT NN 39K 73771 92°9aK 772 2,979 AR 723 IR nown
“@ naw Yy AwR Yimsr—your offspring will be blessed, as well;
with the future Bnei Yisrael, as well, HKB”H will associate their
sincere intentions with the actual performance of the deed.

Now, let us introduce a fascinating Midrash. It states that
“Akeidas Yitzchak” took place on Rosh HaShanah. Furthermore,
Avraham prayed to HKB”H that on every Rosh HaShanah, He
would recall the events of “Akeidas Yitzchak” for the sake of his
offspring. HKB”H responded by stipulating that He would do
so if Avraham’s offspring would blow a ram’s horn before Him.
Here is the passage from the Pesikta Rabbati:
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FINTY 72 01 AR AWK FIRDY T RN QIpRn oW NN 0Nas Rap
o oa BTy Yw o 11an, [mrnax] 1Y anR e 3 AR L(T1-30 nWwRa)
N 9N "Nawn 19K ,PREY AR 399 %9 nanaNws 92vwny an o e ey
DAY %5 (27-KD BY) %9 A9AR SRR 95 901N R aaneny v
MRy ANMY RYRTNIN N2 RYT,I0MWY 0T 101K 0K 1wt At v R
.. UamnT BYNS

DUIYP a5 oY wr TANT T 0193 70aY D17 PN Bw 1haa 1news
NP1, 80 20wn KD AR 70 TRIRvwn KRYT nnnTw aws ,anIR nuanupn
287 BIPT1D ,B19T 11, 1A 1T AR AW IR R QIPRn oW NN ONER
T, Pawn BNaR 1Y TRR WY 2R 1 apn 1Y AR e v URaw
ST RING RYyawa sa (v aw)

ARR AL 1T 1179 203 TN AR DR T KT 100 AR DTNaN R

DID2101 11D UM DITATP 713,772 1A 1NN 11apn 1Y 11K, 7202 N

,BI13 RAPPINT YR NP AR DY, 10pa 00 B L N1 DR
L9973 BRIN DT PN B NPy 15T 2R

Based on what we have discussed, we can understand the
At the ordeal of the “akeidah,” Avraham
established this vital principle. By sacrificing the ram as if he
were actually sacrificing Yitzchak, HKB”H viewed the act as if

matter as follows.

Yitzchak himself was on the mizbeiach. Therefore, Avraham
prayed to HKB”H that on every Rosh HaShanah, on the Day of
Judgment, HKB”H would do the same for all of Yisrael. When
Yisrael would be inspired to perform teshuvah and long to
correct all of the mitzvos that they had performed inadequately,
HKB”H would regard their remorse and sincere, good intentions
as the actual, proper performance of the mitzvos. HKB”H
agreed on the condition that they would blow a shofar taken
from a ram before Him.

Sounding the Shofar without Speaking
Represents Our Inner Thoughts

We can now better appreciate the message conveyed by
the sages’ puzzling statement: %w =mwwsa »28% wwpn 1“apn MR’
“arman 13 pree NPy ooy Ao 13 v'x—HKB”H said, “Sound a
shofar from a ram before Me, so that I will recall for you the
binding of Yitzchak, the son of Avraham.” As we know, Rosh
HaShanah is the Day of Judgment for all of creation; the entirety
of creation is held accountable by HKB”H, King of the Universe,
who sits atop His throne of judgment on Rosh HaShanah. When
Yisrael undergo this self-evaluation process and realize all of
their shortcoming with regards to their service of Hashem, they
are overwhelmed with remorse and long with all their hearts to
serve Hashem properly.
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Therefore, HKB”"H commanded Yisrael to blow a shofar,
fashioned from a ram’s horn, before Him: n=py ms% 11smw »12”
“armman 12 prne--so that I will recall for you the binding of
Yitzchak, the son of Avraham. For, although Yitzchak was
not sacrificed, nevertheless it was considered as if Avraham
had sacrificed his son--due to the fact that he sacrificed the
ram in place of Yitzchak. By doing so, he paved the way for all
of Yisrael that their good intentions should be considered like
the actual performance of the deed, in keeping with the notion
of: “mamr»waaman”. As a result, HKB”H views our thoughts
and good intentions as if we performed all of the mitzvos in
the ideal manner. Thus, by taking the shofar, fashioned from
a ram’s horn, our good intentions are fulfilled—just like
Avraham’s good intention to sacrifice Yitzchak was viewed as
a fait accompli.

With this understanding, we can begin to understand why
HKB”H commanded us to sound the shofar—producing an
unadulterated sound without the articulation of letters. For,
this unmodified sound represents the thought process before it
is verbalized into letters and words. Hence the sounding of the
ram’s horn without words expresses our earnest thoughts and
desire to serve Hashem in the perfect, ideal manner. For, we
have learned in the Gemara (Berachos 17a): =na »11105%x *37"
20Y17 1,718 AP 1218w anY P11 1 Ry 1159,000 MR e
“m1shn maywt nowwaw mww—after praying, Rabbi Alexandri
would say the following: “Master of the Universe, it is
apparent and known to you that it is our will to perform
Your will; and who prevents us from doing so? The yeast in
the dough (referring to the yetzer hara) and the oppression

of foreign regimes.

This provides us with a very nice explanation for the
Arizal’s teaching that when blowing the narrow end of the
shofar to produce sounds from its wide end, it is essential
to have in mind the passuk: “m» amana "y 10 onRap wnan 2-
-“From the narrow straits did I call upon G-d”; “G-d
answered me in the wide expanse.” For, when we sound
the shofar without words, we blow from the narrow end
representing our dire straits. In this manner, we express our
distress at not having fulfilled Hashem’s mitzvos properly.
Nevertheless, the sound ascends heavenwards to Hashem
from the wide end of the shofar. This alludes to the fact that
Hashem has dealt with us magnanimously; He has viewed
our good intentions as if we actually fulfilled the mitzvos as
they were meant to be performed.
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This
declaration of Yisrael’s sweet psalmist, David HaMelech: m”

incredible idea agrees magnificently with the
“1v 'nxap 1xnn—from the narrow straits did I call upon G-d.
In other words, when I call out to Hashem from my state of
distress and remorse at not having served Him properly, and
[ sincerely wish that I had been able to complete the mitzvos
properly; “m» amana »uy”"—HKB”H, in His infinite mercy and
kindness, regards it as if [ had indeed fulfilled the mitzvos in
the ideal manner. For, as we have explained, that is the point of
blowing the shofar from the narrow end resulting in the sound

emerging from the wide end.

The Name a“ Indicates that HKB”H Associates
One’s Good Intent with the Corresponding Deed

Continuing on along this path of enlightenment, let us
delve into the world of “remez”—lessons conveyed by dint of
allusions. As pointed out above, David HaMelech mentions the
name 1“s twice—once in connection with the narrow end: "
“ms snNap "xnt and once in connection with the wide end: sap”
“sv armna. In the Gemara (Berachos 6a), the passuk (Malachi
3, 16) is elucidated: ,ymw 'nm 2wpe wya YR wiR ' IRT? 19272 X7
MWR 27 AR 1AW WY ONR - 1w 22wy i RS 1928 11757 1a0 ansn
“IIRWY 19985 2100 Y AYyn ARWY K91 DINAT TINR Ny 0TR awn—
“Then those who fear Hashem spoke to one another, and
Hashem listened and heard, and a book of remembrance
was written before Him for those who fear Hashem and
for those who contemplate His name.” What does “and for
those who contemplate His name” mean? Rav Ashi said:
Even if a person contemplated fulfilling a mitzvah and
was unavoidably prevented from performing it, Scripture
credits him as if he had fulfilled it.

The Bnei Yissaschar (Shabbasos 6, 15) teaches us that the
letters n“» in the holy four-letter name Havaya correspond to
the thought process, whereas the letters 1“1 correspond to the
physical act. Seeing as Yisrael are intimately connected with
the blessed name Havaya, as it is written (Devarim 4, 4): anxy’
“@3'pYR 'ma @'patn—but you are intimately connected with
Havaya, your G-d—therefore, even their thoughts are treated
as physical acts. Notwithstanding, his sacred words deserve
further explanation. How, in fact, does this prove that HKB”H
regards a good intention as an actual deed? It is possible that
we are intimately connected with the name Havaya, because we
fulfill every mitzvah both in thought and in actual deed. From
where do we know that even the fulfillment of a mitzvah in
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thought alone—as represented by the letters nt“>—is treated as if
the mitzvah was fulfilled in actual deed, as well--as represented
by the letters m“1?

As a loyal servant, I will grab onto his coattails and
complete the explanation. The divine poet Rabbi Eliezer
HaKalir wrote (Shacharis on the seventh day of Pesach):
‘“ynasn Nvnann venn nanss Ny ow’—the Name will be
pronounced as it is written; from its half, the entire Name
will be completed. In other words, le’atid la’vo, the name
Havaya will be pronounced as it is written—not like it is
pronounced today, as 11X (a-do-nai). We must explain the
meaning of the statement: “inz n Xann rerm’—from its half,
the entire Name will be completed. It is explained in the
Kol Bo Machzor that the entire name Havaya is contained in
the first half of the name, 1“>. For, the numerical equivalent
of those two letters when fully spelled out--x"1t 7"1» —equals
twenty-six, the numerical equivalent of the four-letter name
Havaya. This then is the interpretation of the poet’s words:
“perm”—from the first half of the name Havaya, the letters n“s;
“ynaan Xynnn”"—the entire name is completed.

Notwithstanding, this still requires further explanation.
Whatis the significance of the fact that the letters n“1are included
within the letters n*»? What does this curious phenomenon
come to teach us? Yet, as we have discussed, it conveys the
following. If a person intended to perform a mitzvah but was
unintentionally prevented from doing so—leaving the mitzvah
solely in his thoughts, as represented by the letters m“»—it
is considered, nevertheless, as if he actually performed the
physical mitzvah, as represented by the letters n“s. This is why
the two letters n“1 are included within the letters n“s.
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Now, let us introduce what is presented in the Divrei Shmuel
(Noach) in the name of Rabbi Shmelke of Nikolsburg, zy”a. He
addresses the passuk we have been discussing (Tehillim 118,
5): “me amanz 2y 0 onxap aenan 1”. When a person finds himself
in dire circumstances, HKB”H reveals Himself merely as f1“>; this
is implied by the first half of the passuk: “m *nxap 2gnnm”. In
the merit of this person’s Tefilos in these dire circumstances:
“r» amns ay”"—HKB”H answers him by expanding the name 1
to its full value--8"nt 7"1» —which is numerically equivalent to
the entire four-letter name.

When the
shofar is blown from its narrow end, producing a sound from its

We can now appreciate the Arizal’'s message.

wide end, we should focus on the passuk: »11y m° *nxap 2w m”
“m» amana. For, the reason we blow the shofar from its narrow
end is to express our distress and remorse for not having
fulfilled Hashem’s mitzvos properly. We are expressing our
sincere thoughts and desire that we could have fulfilled them

properly.

Hence, this yearning to fulfill Hashem’s mitzvos in thought
is conveyed by the words: “m "nxap =azgnn m”"—for, fulfillment
of the mitzvos in thought only is represented by the letters
n“;; however, since HKB”H associates a good intention with an
actual deed, it is considered as if we fulfilled all of the mitzvos
by performing the actual deeds. This is the allusion inherent in
the sound emanating from the shofar, which is conveyed by the
words: “» amnas »my”. The name n*» expands to its full form-
-R“t 1“1 —which is numerically equivalent to the full name
Havaya. For, it is considered as if we fulfilled all of the mitzvos
in physical deed, as well, corresponding to the letters n“:.
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